
Isti`dal : Jurnal Studi Hukum Islam. Vol. 10, No.2.  
 

Ulema Opinion On Providing For Wives Who Do Not Live In The Same House 
 

Ahdiyatul Hidayah 
STAI Rasyidiyah Khalidiyah Amuntai 

ahdiyatul123@gmail.com 
  Abstract  

Keywords :  
Scholarly Opinion; Bread; Wife  

 When a man and a woman are married, both of them officially 
have responsibilities towards each other. One of the responsibilities 
of a husband after marriage is to provide his wife with a place to 
live and support. The livelihood in question is either physical 
livelihood or spiritual livelihood. If a husband deliberately does not 
provide support to his wife, than the husband is considered 
negligent and sinful. Because that is one of his responsibilities. This 
research uses qualitative research to obtain valid information. 
This research is very important to carry out as a follow-up because 
it concerns the wife's rights regarding maintenance. Because there 
are still many people who can fully understand the importance of 
providing for their wives by their husbands. The research results 
show that this support also covers the wife's needs during 
childbirth, such as financing for a midwife or doctor who helps 
with the birth, medicine, and hospital costs. This also includes 
fulfilling the wife's biological needs.  

Introduction 

Providing is a husband's duty to his 

wife, and there is no difference of opinion 

on this issue. Providing for the wife is the 

husband's duty unless the wife refuses (to 

give up not being provided for by the 

husband) or the wife is lawless so that the 

husband is not obliged to provide for her. 

(Rozali, 2017) 

The income can be determined for 

example by food, side dishes, clothing, or in 

the form of certain items. It can also be 

determined with a sum of money in 

exchange for the price of the goods needed 

by the wife. It can be given yearly, monthly, 

weekly, or daily, with the spaciousness of 

the husband. (Rozali, 2017) 

Even the Qur'an itself has made it 

mandatory through the word of Allah, in 

surah At-Thalaq; 

It means: “Let him who can provide 
according to his ability. And he who is 
deprived of his sustenance should 
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provide for him from the wealth which 
Allah has given him. Allah does not 
carry a burden on a person but only 
what He gives him. Allah will one day 
give spaciousness after narrowness." 
(Islam, 2020) 
A husband who does not pay his wife a 

living, than according to his jurisprudence, 

the wife may report it to the judge and 

forcibly sell her assets to be handed over to 

the wife. But if it remains in its stance, it is 

imprisoned until it gives up the 

predetermined income. (Armansyah, 2018) 

The husband provides for his rejected 

wife and children according to his ability, if 

his wealth, that is, he is poor, than he should 

provide according to the rate that Allah 

gives. The poor are not burdened like those 

who can afford it. Allah will make 

spaciousness and sufficiency after the 

narrowness of lack. 

Likewise, with the hadith of the 

Messenger of Allah, he once permitted 

Hindun bint Utbah to take the property of 

her husband, Abu Sufyan to meet her needs 

and the needs of her children in a makruf 

manner. (Muttafaqun Alaih). Imam Shafi’i 

mentions, by showing that men are obliged 

to provide for their wives. (Al-Maraghi, 

1974) 

Narrated Jabir bin Abdullah from the 

Messenger of Allah, he said in the Khutbah 

Wada, 

It means: "Their (wives') right over you 
(husbands) is for you to give sustenance 
and clothing to them in a good way" 
(HR Muslim)." (Ayyub, 2011) 
What is meant in a makruf way is to pay 

attention to the habits of the community 

without being excessive and not stingy. Let 

him provide as much as he can which is easy 

for him, and be medium and thrifty. 

The imams of the madhhab agreed on 

the obligation of one who provided for 

those who were obliged to provide for them, 

such as wives, fathers, and young children. 

(Muhammad, 2010) 

Jumhur ulema including Imamiyah 

Shi'a scholars argue that the enactment of 

income from the commencement of 

domestic life, that is, since the husband has 

associated with his wife. In other words, the 

wife has given her husband the possibility to 

get married. Which in fiqh terms is 

tamkin. With the mere occurrence of a 

marriage contract, there is no obligation to 

provide for it. Based on this opinion, when 

after the marriage contract and has not done 

tamkin, because of his circumstances he has 
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the right to provide a living. (Wardah 

Nuroniyah, 2019)  

Lately, the phenomenon of world 

change is increasingly visible among people, 

which is marked by the current 

globalization that tends to change habits 

and behaviors that are characteristic of 

human life, including the family. Higher job 

or economic demands for the cost of 

married living force married couples to be 

far apart to meet the needs of their families. 

(Sri Suwartini, 2019)  

So it is known that the obligation of a 

person to spend a living for those who are 

entitled to receive it, just as the husband has 

the right to provide for his wife, children 

and even the main income given is aimed at 

meeting the basic needs of life, namely food, 

clothing, and shelter. The obligation to 

provide a living is given according to their 

ability, this can be adjusted to their needs 

and abilities to be in harmony with their 

circumstances and living standards. 

Method 

This paper uses a library research 

approach (literature study), which is 

research whose subject is in the form of 

literature. The source of the data departs 

from documentation from books and other 

scientific articles that discuss the gender 

approach in Islamic family law. (Rosyada, 

2020) Data collection techniques are carried 

out by selecting data that correlates with the 

theme of this article. Collection is carried 

out by analyzing data by theory to obtain 

conclusions. (Moleong, 2021)  

This type of research is a field research. 

To review and analyze these data, the author 

uses descriptive data. Data collection 

techniques through interviews and using 

material from books or research journals. 

Data is processed and analyzed by parsing 

data, information, and related literature, than 

collected, and than the data is classified based 

on categories in the study. Data is parsed 

with the right narrative, and data analysis is 

done by drawing the right conclusions about 

the problem under study so that it can 

answer the problem. (Ruslan, 2004) 

The research approach in this research 

is a historical approach, which is a research 

approach that is carried out by 

reconstructing the past to the present. This 

research is carried out objectively and 

systematically. (Maman, 2006) 
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Literature Study This researcher also 

conducts data searches through written 

sources to obtain information about the 

object of this study. (Ruslan, 2003) 

Literature Studies. In this literature 

study, the author adheres to an open 

literature system whereby collecting data or 

information through reading materials on 

the problems studied. 

Online data browsing/ internet 

searching is a data collection technique 

through the help of technology in the form 

of tools/search engines on the Internet 

where all information from various eras is 

available. Internet searching is very easy to 

help researchers find a file/data where the 

speed, completeness, and availability of data 

from various years are available. Searching 

for data on the internet can be done by 

searching, browsing, surfing, or 

downloading. (Bungin, 2003) 

Results and Discussion 

Linguistically, an-nafaqat is the plural 

form of the word nafqah; the distinguished 

verb (mashdar) al-infaq, which is to give 

something well to hope for the pleasure of 

Allah. Livelihood is divided into two. First, 

prioritize living for yourself. The Prophet 

Muhammad said, “Start with yourself and 

than the people around you." Second, 

provide for others. This point is caused by 

three factors, namely, marriage relations, 

kinship relationships, and ownership 

relationships, including the obligation to 

feed livestock. (Zuhaili, 2010)  

Sayyid Sabiq in the book of Sunnah 

Fiqh mentions that a living is to meet the 

needs of food, shelter, housekeeping, a n d  

treatment of the wife if she is a rich person. 

(Sayyid Sabiq, 1996)  

According to Djamaan Nur in the book 

Fiqh Munakahat, a living is something 

given by a person to his wife, relatives, and 

property to meet their basic needs. The 

basic needs are in the form of food, clothing, 

and shelter. (Djamaan Nur, 1993) 

From the definition above, it can be 

concluded that what is called a living 

is all the costs of spending or spending a 

person to meet and meet the basic needs 

needed.  

Allah gives legitimacy about it in His 

words in surah Al-Baqarah verse 233: 

 ۗ  وُسْعَهَا اِلَّا نَفْسٌ تُكَلَّفُ لَا ۗ  بِالْمَعْرُوْفِ هُنَّـوَكِسْوَتُ رِزْقُهُنَّ وَعَلَى الْمَوْلُوْدِ لَهُ
“And the father must properly bear their 

sustenance and clothing. A person is not 
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burdened with more than he can afford." 

(Islam, 2020) 

Sustenance here is the obligation of a 

father to provide enough food and clothing 

or clothing whose main function is to cover 

the aura so that no part of the body is 

forbidden to be shown, as well as for safety, 

and maintaining honor. 

Ibn Kathir in his tafsir of the verse 

states; “The father of the baby must provide 

the cost of living and clothing accrued to the 

mother of the baby by the customs 

applicable to them in their respective 

countries, without exaggeration or 

deficiency, and by the ability and 

smoothness of the father of the baby". 

(Karim, 2007) It is incumbent upon the 

father to provide for the baby's mother in a 

makruf manner, by the father's ability. 

In Hajj wada' the Prophet addressed his 

people, it is narrated that the Prophet said: 

فَاتََّقُوْا اللهَ فِي النَّسَاءِ فَإِنََّكُمْ أَخَذْتُمُوْهُنََّ بِأَمَانِ اللهِ وَاسْتَحْلَلْتُمْ فُرُوْجَهُنََّ بِكَلِمَةِ 

الِله وَلَكُمْ عَلَيْهِنََّ أَنْ لَا يُوْطِئْنَ فُرُشَكُمْ أَحَدًا تَكْرَهُوْنَهُ فَإِنْ فَعَلْنَ ذَلِكَ 

  مُبَرَِّحٍ وَلَهُنََّ عَلَيْكُمْ رِزْقُهُنََّ وَكِسْوَتُهُنََّ بِالْمَعْرُوفِفَاضْرِبُوْهُنََّ ضَرْبًا غَيْرَ
“Fear Allah about women, for verily you 

have taken them by Allah's commission and 

you have justified their genitals with Allah's 

words. You have a right that is their duty, 

which is that they should not put in your 

house people you don't like. If they do, than 

hit them with a painless punch. They also 

have the right that is your duty, which is to 

provide for them and clothe them in an 

accrued manner". (HR Malik, Muslim, Abu 

Dawud, at-Tirmidhi, Ibn Majah, an-Nasai, 

ad-Darimi, Ahmad, Ibn Hibban, al-Baihaqi, 

Ibn Khuzaimah, Abad ibn Humaid, Ibn Abi 

Shaibah, etc.) (Islam, 2020) 

This is where there is leniency in the 

reason because indeed the wife has the right 

to provide that must be fulfilled by her 

husband. When a man's contract with a 

woman is established and to maintain the 

eternity of love, it will unravel afterward the 

obligation of bread. (Karim, 2007) 

The hadith discusses the rights between 

husband and wife that must be obeyed, the 

husband has the right to forbid the person 

he likes into the house and the wife has the 

right to earn a living and clothing. 

Ibn Qudama said, "Scholars agree on 

the obligation of a husband to spend on his 

wives when they are at puberty unless the 

wife is disobedient." (Karim, 2007) 

The obligatory type of bread, that is, 

everything that is needed by the wife and 
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her family, as Ibn Qudamah said. This 

category of compulsory income (without 

any clerical dispute) includes primary 

needs, such as food, drink, clothing and 

shelter, jewelery, and the means and 

equipment needed by the wife to meet her 

primary needs, as well as the fulfillment of 

her biological needs. (Bahri, 2015) All of 

these must be fulfilled by the husband. 

As for other needs, such as medical 

expenses and the procurement of domestic 

helpers, there are disagreements among 

scholars. The majority of fiqh experts argue 

that the wife's medical expenses are not 

mandatory for the husband. Likewise, the 

provision of domestic servants is not 

compulsory for the husband, unless it 

(giving a housekeeper) has become a 

common thing in the wife's family, or 

among other families in his people. But the 

important thing must be noted, the 

procurement of this domestic helper is also 

inseparable from the husband's ability to 

fulfill it. If he is unable to provide a 

housekeeper for his wife, the husband does 

not need to provide one, because Allah does 

not burden a person beyond his means. 

(Bahri, 2015) 

If a husband lives with his wife and 

provides for all his wife's needs such as 

food, clothing, and so on, than the wife has 

no right to demand a determination of the 

amount of her income, because the husband 

always fulfills his obligations. When the 

husband is miserly, does not meet the needs 

of his wife, or leaves her without providing 

for himself, for food, clothing, and shelter. 

The judge is obliged to decide his livelihood 

and the husband is obliged to comply if his 

wife's charges are true. (Alhamdani, 1989) 

Indeed, there is no definite provision 

that regulates the issue of the level of iddah 

income related to how much, both in the 

Qur'an and Hadith or in positive law. 

Regarding the level of bread, in the Qur'an 

Sura At-Thalaq verses 6 and 7 only give a 

general description that the income is given 

to the wife according to the adequacy of 

daily needs and according to the income of 

the husband. In the KHI (The Compilation 

of Islamic Laws) it is also not explained in 

detail how much the income rate for the 

wife, it is contained in Article 80 Paragraph 

2 of the Compilation of Islamic Law which 

reads: “The husband is obliged to protect 

his wife and provide all the necessities of 
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married life according to his ability." 

(Inpres, 1991) 

Because there is no explanation of the 

specific level of income, there is a difference 

of opinion among jurists. Based on the 

majority opinion that the socio-economic 

status of husband and wife is not always the 

same, in this case, there are three 

opinions about who is used as a measure of 

determining bread, namely. (Syarifuddin, 

2007) 

First: the opinion of Imam Ahmad who 

said that what is used as a measure in 

determining Nafaqah is the socioeconomic 

status of husband and wife together. 

Second: The opinion of Imam Abu 

Haneefa and Imam Malik who say that what 

is used as a standard is the needs of the 

wife. This is based on the word of Allah in 

the Qur'an Surah Al-Baqarah verse 233: 

“And the father must feed and clothe the 

mothers in the manner of Makruf". (Islam, 

2020) 

Third: The opinion of Imam Shafi’i and 

his followers is that what is used as a 

standard in the measure of a wife's income 

is the state and economic ability of the 

husband. And the ulema of the Imamiyyah 

school also issued the same opinion that, the 

income is measured based on the needs of 

the wife which includes food, side dishes, 

clothing, shelter, and household appliances 

according to the level of life of people like 

him in his area, while other schools say that 

what is used as a measure is the condition of 

the husband not the condition of the wife. 

(Muhammad Jawad Mughniyah, 2008) 

The scholars have agreed on the issue of 

compulsory living, but regarding the 

amount or amount of income that must be 

spent, the scholars still disagree. 

Abu Haneefah, Malik, and Ahmad 

argued: “The wife's livelihood is measured 

and proportioned to circumstances". 

. While Syafi’i argues: “The wife's income is 

measured by the size of sharia and is related 

to the condition of the husband, the rich 

give two mud a day, the one who is giving 

one and a half mud a day, and the poor give 

one mud a day". (Ash-Shiddieqy, 1980) 

Thus, the fuqaha limits the amount of 

income that must be provided by the 

husband to his wife and children for the 

sake of mutual benefit, so that each husband 

and wife know the rights and obligations 

regarding the bread. 
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The wife may take some of her 

husband's property in a good manner, even 

without the husband's knowledge to 

provide for her needs if the husband 

neglects his obligations. People who have 

rights can take their rights if they can do so. 

(Sahrani, 2010) 

Some scholars argue that religion does 

not determine the amount of 

income. However, the husband is obliged to 

give nakah to his wife in moderation which 

includes food, such as; meat, vegetables, 

fruits, olive oil, and samin as well as all the 

necessities needed daily and according to 

the general circumstances. These standards 

vary according to local circumstances and 

situations. This group determines the 

amount of income for the wife is 

determined according to the husband's 

ability, rich or poor, not looking at how his 

wife is doing. (Karim, 2007) 

If a husband goes near or has wealth, the 

court can determine the woman's livelihood 

from the wealth left behind. If the husband 

does not have clear wealth than it can be 

suspended. If he does not send money to his 

wife, the judge may divorce her after a grace 

period. If the husband is far away and 

cannot be contacted because the address is 

not clear or the Sumi is missing and it is 

clear that the husband did not leave wealth 

to provide for his wife, than the judge can 

divorce the marriage. (Alhamdani, 1989) 

Providing for the wife also considers 

her attitude towards her husband including 

reasonable obedience. The attitude of the 

wife who is reluctant to obey her husband in 

the context of makruf, than it can be 

categorized as nushuz, which is an act of 

aborting the right to provide during the 

nushuz period. Nushuz itself is defined as 

the attitude of the wife who does not obey 

the husband in terms of reasonable 

commandments, orders to stay in a proper 

residence or leave the residence without the 

husband's permission or there is no reason 

by shara'. (Subaidi, 2015) 

The marriage relationship is binding 

and gives birth to obligations that must be 

fulfilled by husband and wife that did not 

previously exist. One such obligation is the 

obligation to provide a living. Livelihood is 

one of the obligations set by Sharia to a 

husband towards his wife. Livelihood must 

be provided based on the Qur'an, Sunnah, 

and Ijma' Ulema. (Nelli, 2017) 
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In the middle of a household trip, 

sometimes married couples are forced to 

live far apart. When a long-distance 

relationship is forced to be an option for 

husband and wife and both are equally 

happy, there is no coercion or rejection 

from either of them, than the wife is still 

entitled to a living, and the husband is still 

obliged to provide for her. (Aini Aryani, 

2018) 

According to Ijma' Ulema. All kinds of 

wife's income fell because of nushuz even 

for a while. Al-Qurthubi said, 

أَزْوَاجِهِنَّ قَالَ ابْنُ الْمُنْذِرِ: اتَّفَقَ أَهْلُ الْعِلْمِ عَلَى وُجُوبِ نَفَقَاتِ الزَّوْجَاتِ عَلَى 

إِذَا كَانُوا جَمِيعًا بَالِغِيَن إِلَّا النَّاشِزَ مِنْهُنَّ الْمُمْتَنِعَةَ. وَقَالَ أَبُو عُمَرَ: مَنْ نَشَزَتْ 

 ( 174/ 5عَنْهُ امْرَأَتُهُ بَعْدَ دُخُولِهِ سَقَطَتْ عَنْهُ نَفَقَتُهَا )تفسير القرطبي )
One of the consequences for a wife who 

commits nushuz is that she is not entitled to 

earn a living from her husband when she 

does not want to return to obey her 

husband. This issue is indeed disputed by 

scholars, majority ulema argues that a wife 

who commits nushuz is not entitled to earn 

a living from her husband and is not entitled 

to a place to live. Another opinion states 

that the wife is still entitled to earn a living 

even though she has done nushuz to her 

husband. (Subhan, 2019)  

Opinions that agree that husbands have 

the right not to provide for Nushuz wives, 

among others from Shaykh Muhammad bin 

Qasim. In the book “Fathul Qarib", Shaykh 

Muhammad explained that nushuz also 

resulted in legal consequences in the form 

of cutting off of income, "There are two 

things that can fall due to Nushuz, namely 

the right to turn and the right to earn a 

living," explained Shaykh Muhammad. 

Nushuz also occurs with the wife leaves 

the residence, even though it is the wife's 

father's house, without the husband's 

permission and predicting that the husband 

will be willing. So the exit of the wife 

without the husband's willingness is 

disobedience and nushuz. 

Wives are allowed out of the house in 

several ways; (Al-Maribariy, 1980) 

1. When the house will collapse. 

2. When the wife worries about herself or 

her property to the fasiq or thief. 

3. When the wife goes out to the qadli to 

demand the husband's bread. 

4. Exit to learn the sciences of fardlu 'ain. 

5. When the wife goes out of the house to 

earn a living by working when the 

husband experiences destitution. 
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6. If the wife without the husband's 

permission goes not in the attitude of 

nushuz when the husband is out of the 

area for pilgrimage or visiting relatives 

(not men or women outside relatives), 

according to some faces, because such, 

according to Urf is not counted as 

nushuz. (Al-Maribariy, 1980)  

From the overall results of the research, 

the views of scholars on the livelihood of 

wives who do not live in the same house are 

some scholars who argue that the income of 

wives who leave home based on work 

depends on mutual agreement and also on 

the blessing of the husband and wife to 

leave the house. 

Among the duties of the wife is to live 

in a house that has been determined by her 

husband. Because living with her husband 

is what causes a wife to be entitled to a 

living. It is in Fiqh called Tamkin. Tamkin 

linguistically means to settle. It means to 

settle the wife and live with her husband. 

(Subaidi, 2015)  

The obligation to provide for a living 

only applies when the wife begins to live 

permanently with her husband after the 

marriage contract. That is, the husband's 

obligation to provide for his wife has not 

applied if he has just contracted but has not 

lived together. 

In the book Al-Kifayah ‘Ala Al-

Hidayah (4/192-193) it is mentioned: 

(Aryani, 2018) 

 إِذَا لَمْ تُزَفَّ إِلَى بَيْتِ زَوْجِهَا لَا تَسْتَحِقُّ النَّفَقَةَ

This opinion is a fatwa from the 

majority of fiqh scholars from the schools of 

Al-Malikiyah, Ash-Shafi’iyah, and Al-

Hanabilah. The basis is what the Prophet 

(peace be upon him) did to Aisha. Indeed, 

there was a time lag from when he married 

Aisha until Aisha lived together. Some say 

that Aisha was married when she was 6 

years old and only lived with the Prophet 

SAW when she was 9 years old. And during 

the period of not being at home, it turned 

out that the Prophet PBUH had not 

provided him with a living. (Aini Aryani, 

2018) From this fact, majority of Ulema 

argues that the income only applies when 

the wife starts living with the husband, not 

since the occurrence of the marriage 

contract. 

So when the husband invites his wife to 

live together, but he refuses and insists on 
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living separately from the husband, than the 

husband's obligation to provide for him 

falls by itself. Family conditions or husband 

and wife relationships that conflict result in 

conditions that are not expected in normal 

situations, such as mutual selfishness, even 

if one partner leaves the residence, both 

wife and husband. (Aini Aryani, 2018)  

This kind of condition has other 

consequences such as the position and 

position of the husband's income towards 

the wife. If the wife leaves home, than 

deliberately she no longer wants any 

improvement in the relationship with her 

husband. In this condition, the wife who 

deliberately moves house or residence with 

her husband, the wife is considered to be 

nushuz or disobedient. Four scholars of the 

madhab agree that if the wife leaves the 

house without the permission of the 

husband, or leaves the house without a 

shari'i reason, than her income is 

considered void, meaning that the husband 

is no longer obliged to provide for his wife. 

On the other hand, if the wife nushuz just 

does not want to be associated, than 

scholars differ in opinion, Hanafi scholars 

see her as still being provided with a living, 

while other schools view it as not obligatory 

to provide a living. (Wahib, 2022) 

If the separation of the house is 

precisely from the husband's side, or in 

other words the husband leaves their house 

and the wife remains in the house, than the 

husband is still obliged to provide for his 

wife. The absence of the husband in the 

house does not make his dependents fall 

away, so the mandatory income for the wife 

is still the husband's dependent. However, 

if the husband does not provide a living, 

than the wife has the right to claim her 

husband's divorce through khimar 

(choosing to continue the marriage or end 

it) to the court. The wife is allowed to 

exercise the right of khiyar to choose her 

marriage to be terminated. (Ali Abubakar, 

2021)       

Sometimes the husband and wife 

separate and have a long-distance 

relationship and both are equally happy 

with the situation, than the wife is still 

entitled to a living, and the husband is still 

obliged to provide for her. (Hidayah, 2023) 

When a husband and wife live far apart, 

there are several things that a wife must do. 

These include: (Aini Aryani, 2018) 
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1. Ask your husband for permission when 

you want to travel from home 

Among the obligations of the wife to her 

husband is to ask permission to leave the 

house when going to travel. The 

obligation to ask permission from the 

husband is certainly not permission 

every second and every time he leaves 

the house. If she leaves the house 

because of an acceptable routine, and 

her husband has allowed it, she doesn't 

need to ask her husband for permission 

every time. It is different if the wife 

wants to leave the house outside the 

routine known by her husband. For 

example, when the wife wants to leave 

the house for social gatherings, 

reunions, and so on. Here the wife is 

obliged to inform the husband and ask 

for his permission. 

2. Not accepting male guests 

When the husband is not at home and 

lives far away, a wife is not allowed to 

receive male guests, let alone welcome 

into the house. Unless the guest is his 

own family or mahram and the husband 

is forgiving of the meridian. 

3. Maintain self-honor 

When the husband is not with her, a 

wife is obliged to guard her honor from 

all bad things, especially if it is 

approaching adultery. Included in this is 

the prohibition of excessive decoration 

when leaving the house, excessive 

joking with male friends or co-workers, 

and leaving the house for purposes that 

are not too important, especially at 

night. 

4. Safeguarding the husband's property 

In addition to maintaining her honor, 

when living far away the wife is also 

obliged to maintain the husband's trust 

in the form of property entrusted to her. 

A wife should spend her husband's 

property in a makruf manner, and not 

excessively or out of necessity except 

with her husband's permission. (Aini 

Aryani, 2018) 

Conclusion 

Providing for the wife is the husband's 

duty unless the wife refuses (to let go not to 

be provided for by the husband) or the wife 

disobedience so that the husband is not 

obliged to provide for her. The income can 

be determined for example by food, side 

dishes, clothing, or in the form of certain 
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items. It can also be determined with a sum 

of money in exchange for the price of the 

goods needed by the wife.  It can also be 

given yearly, monthly, weekly, or daily, with 

the spaciousness of the husband. 

Wives who participate in earning a 

living to provide for the family are mubah 

(may). The reason may be because wives do 

not shirk their primary responsibilities in 

the household, maybe because husbands are 

willing and feel grateful for their wives' 

participation in helping to meet economic 

needs, or maybe because the work done by 

wives does not violate religious rules. 
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